














































































































































































































































































































































































































































































































































































注 1 森昭 『人間形成原論』 新装版5刷黎明書房 1992 
第二章「自然と人間と歴史」 pp.67-104 
注2 アルノルト・ゲーレン『人間学の探求』 復刊版 紀伊国屋書店 1999 p.142 
注 3 アドルフ・ポルトマン『人間はどこまで動物か』岩波新書 1961 p.60 
注4 森昭前掲書 p.93
注 5 マックス・シェーラー『宇宙における人間の地位』 著作集 13巻 白水社
もしくは大島豊訳 『宇宙における人間の地位』 第一書房 昭和 15年
注6 H ・プレスナー／谷口茂訳『人間の条件を求めて』思索社 1985の谷口氏の解説、
及び金子晴勇編『人間学』 創文社 p.123 参照
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注 7 パンネンベルグ 「人間とは何か一神学の光で見た現代の人間学」『現代キリスト教思
想叢書 14』 p.358 
注8 『キルケゴール』冊界の大思想17 河出書房新社 「死にいたる病」 p.384
注9 これ以降の議論の詳細はWol伍artPannenberg, Anthropology in Theological 
Perspective, tr. by Matthew J. 0 Connell, T .and T. Clark Ltd特に第5章 'The
Problem of Identity'pp.191 -242参照。
注 10S. フロイト『自我論集』ちくま学芸文庫 1996「自我とエス」 pp.203-272参照








気 (thecourage to accept acceptance)である、と述べている。
注 15新約聖書は人の救いを「永遠の命」を得るという言葉で表現している。
注16ErikH. Erikson, Young Man Luther-A Study in Psychoanalysis and History 1958 
邦訳『青年ルター』教文館
注17『青年ルター』 p.257
注 18同上 p.211 
注 19同上 pp. 213 -214 
注20同上 p.214 
注21Erik H. Erikson, Identity and Crisis, Norton. 1968, pp.216 -220, p.141 








Identity Formation and Religious Dimension 
YOSHIOKA Yoshimasa 
This paper focuses on the problem of human development from the viewpoint of theology 
with regard to discussions in modern anthropology. Especially, I would like to consider the 
stage of infant development from the viewpoint of man as a unique animal that possesses 
a religious dimension. 
A way of thinking that a human being is not God's creature, but a product of a long 
biological evolution is now accepted as a common scientific truth. Therefore in this 
discussion, we recognize that the process of a human being's development has been 
understood according to evolutional theory. But, even then, we make it clear that the religious 
dimension of seeking God will appear in the process of the development of man. Here, from 
the standpoint of biological anthropology, we would like to prove that a human being is an 
unique animal as a religious being. 
I . A human being has a special position in biological anthropology. 
Professor Akira Mori speaks of the process of humanization from animal to human 
form in his book, The Principles of the Formation of Man (1985) that in the context of 
biological evolutionary theory a human being is a unique animal that lives as creature 
who imagines a world beyond and an eternal future with a transcendental deity. 
In order to confirm Akira Mori's view of the process of "humanization" I would like 
to pick up the view of Helmuth Plessner, a German representative of philosophical 
anthropolgy. 
Helmuth Plessner who published Die Stufen des Organischen und der Mensh" in 1928, 
at the same time Max Scheler published Die Stellung des Menschen im Kosmos explained 
human being's special place in the cosmos using the key word "Exzentrizitat" ("exocentricity") 
instead of the metaphysical arguments and human spiritual concepts of Max Scheler. 
Thus far I have introduced Akira Mori's theory and the view of Plessner. Here I would 
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like to try to make it clear how a theologian responds to modern philosophical anthropology. 
I will take up the view of German theologian Wol伍antPannenberg. 
I . Identity Formation and Religious Dimention 
In chapter one I have considered about the unique position of man in the biological and 
evolutionary development and also about the religious dimention which comes out from 
the biological and evolutional development. 
From now I would like to change from phylogenesis consideration to ontogenesis 
consideration. From the viewpoint of E.H.Erikson's identity formation, I would like to 
consider about a phase of religious dimention paying attention to biological symbiotic stage 
between mother and child. 
This symbiotic stage is a stage before individuality has been formed in child hood. In 
this stage mother and child can be distinguished, but child's life is not apart from mother's 
life. We can see the starting point of human exocentricity there from the view of onto genesis 
. We can also see the connection between mother and child in the primates. But, human 
childhood's connection lasts long for twelve months after birth. Therefore, in the case of 
human being there is a foundation of getting a strong experience of the unique relationship 
with himself and also with other person. 
When Erikson begins to tell about the identity, he tells us that a sense of basic trust of 
childhood comes out of this symbiotic stage with mother and a sense of basic trust has a 
comprehensive meaning as a lasting basis for the following personal development. For the 
first time, motherhood is an important existence for a childhood as an embodiment of whole 
world and life. 
Afterward, in the child's view a father will join and father will take a part of decisive 
ring to connect family to surrounding world. His presence will be a symbol of protection 
and safety. But as a child becomes independent from parents, mother and family will lose 
the meaning of embodiment for the whole life. 
The first requested love is mother's love. What is next ? There will be issued to life's 
real problem after separation from the exclusive bond with a mother. There will be a question 
who will love and confirm the person. Here, a further meaning of the basic trust will appear. 
This time, the basic trust is directed toward the person who will defend and promote the 
selfuood infinitely. This kind of infinite ability and preparation will be shown to child by 
mother's devoted endeavor, but objectively speaking, it exceeds the sphere of mother's ability 
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and preparation in all respects. Because of this limitation the basic trust will precedently 
become a religious phenomenon. In other words, mother's love as a substitute of God's love 
has worked in the first phase of child life. Undoubtedly from the first time deity was a real 
object of basic trust. Only the theme has not appeared until the exclusive bond with mother 
will be broken. If at this point religious formation is lacked or is given in a distorted way, 
then in consequence a distortion or a hindrance of the personality will appear. I have 
explained that we need a deity as an infinite object of the basic trust. This consideration 
tells us that God's theme cannot be separated from our human livings. We consider that as 
human life pattern is structurally open to the world and basic trust isrequested for infinity, 
human being originally needs God. 
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